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aAll AIIAIYBI^ OP "LIEBMAlIir 0 COIICEPTIOK OP GOP”.
A. A biographical sketch of Liebmann
a. His life.
b. Rudolf Eucken's view of Liebmann ’s life.
B. V/hat should a theist believe?
a. The unity and plurality of the world -ground is
discussed, the opinions of well-knovm philosophers
are given, and iiie conclusion is reached that only
a unitary world-ground satisfies the intellect.
b. There is a discussion of the intelligence of God,
the reasons for believing God intelligent are
given, various philosophers and thinkers are (quoted,
and it is concluded that God must be intelligent.
c. God's relation to space and time is discussed. It
is decided that space and time are phenomenal, a,nd
that for God they have a different meaning from
what they have for us, they enter into God’s ex-
perience, but He does not interpret His ovm
experience by them.
d. The validity of God's responsibility for evil is
debated ui>on, and the -conclusion is reached that
for the development of our own ethical qualities
evil is a necessity.
C. An analysis of Liebmann' s theory.
a. Liebmann' s idea of a phenomenon.
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existence to v/hich no transcendent reality
can be ascribed.
b. Liebmann's conception of space.
l.Liebmann, after quoting Berkely and Kant,
concludes that the space we see, together with
everything in it, is nothing absolutely real,
but a phenomenon.
c. Liebmann's ideas of subjective, objective and
absolute time.
1. Objective time he considers as existing for
us only in the shape of a rov/ of movements which
are equally large and move with constant
rapidity. Subjective time cannot be regarded
as absolute because it is subject to the greatest
irregularities. Absolute time in Bev/ton's sense
is a fiction,- time stripped of happenings and
succession is nothing real.
S.lVhat v;ould an absolute world-intelligence be
like, for v/hich there would be no flaw of time,
and which would see the system of natural in its
entirety? This intelligence would know the
whole v/orld-process in its minutest details.
d. Aphorisms of the cosmogony, causality and teleology.
1. There is no contradiction in saying that the
world-process unwinds according to the plan of an
Intelligence
.
2. The dangerous opponent of all teleology is
ethics
.
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G3 .Liehraann’ s bitter antimony concerning God.
e. The unity of nature.
l.The ground of nature is firm,- this idea is
empty of content and leaves room for much
speculation.
f. The ethical qualities of man.
1.Man is neither angel nor devil, but a piece
of both.
2. Concerning the conscience, Liebmann says whoever
arrives at the conclusion that there is a voice
within himself that decides matters peremptorily,
acknowledges a world- judgment .
3. Liebmann thinks that the best and highest moral
law has not been discovered,
D. Is Liebmann a Theist?
a. The theist 's idea of space and time versus Lieb-
mann' s idea of space and time.
b. Does Liebmann consider God intelligent?
c. Liebmann and the attributes of God.
d. Liebmann 's idea of God as an ethical being.
e. Summing up of liebmann 's theory.
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Otto Liebmann v/as born in Lbwenberg, Silicia,
February 25, 1840, He studied in Jena, Leipsig and Halle.
In 1866 he became private docent of philosophy in Tlib ingen,
in 1872 he was made ordinary professor in the University of
Strassburg, in 1882 he went to Jena as ordinary professor.
Besides writing many articles in philosophical journals, he
v/rote in 1860, "Kant und die Epigonen" ; in 1866, "Uber dem
individuellen Bemeis flir die Freiheit des Uillens" ; in 1869,
"ilber dem objectiven Anblick" ; in 1876, "ZUr Analysis der
Uirklichkeit
,
Eine Erbrterung der Grundprobleme der Philoso-




eine Srghnzung des vorhergehenden
Y/erkes ."
Liebmann was one of the first who demanded the
return to Kant, and he is a representative of critical meta-
physics, of course not wholly in the Kantian sense.
He published anonymously his war diary, "Vier




He died in 1910.
ie Keyers Konversationslexicon.
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g"Diese Grundstruktur alles Bewusstseins ist ftir
Liebmann durchaus Kantisch; dazu gehbren vor allern die
Motwendigkeiten r&umlicher und zeitlicher Anschauung, obwohl
die interessanten und vielseitigen Grtlbeleien tlber das Zeit-
problern Liebmann an mehr als einem Punkt ttber der Kantischen
Eorizont der Ph&nomenalitfit hinauszudrfengen scheinen, dazu
gehbrt weiter die Identification des Princips der Kausalitftt
mit dem der Gesetzm&ssigkeit ; auch Liebmanii kennt kein
anderes KausalverhSltniss als dasjenige, worin die Ursache
der Wirkung ihr Basein in der Zeit nach einer allgemeinen
Regel bestimmt,” *
"... Als kritischer Benker war es vornehmlich beetrebt,
scharf und klar die Grenze zu ziehen zwischen den was unseren
Erkennen zug&nglich, und dem was ihm verschlossen ist, die Be-
dingungen genau zu ermitteln, unter denen echtesWissen mbglich
ist; die strenge Gewissenschaftigkeit dieses Strebens duldete
keine Vervi^orrenheit und liess ihn alien schwankenden Subjec-
tivismus, so wir alien selbstbewussten Bogmatisraus mit Ent-
schiedenheit verwerfen,
"Aber mit der Strenge dieser kritischen Beskant ver-
band sich ihn eng die warme einer ethischen Gesinnung. Mit
ganzer Seele hielt er fest an den geistigen Gtttem, die dem
Menschenleben erst Wert verlieben, eine tiefe Ehrfurcht ging
dureh sein V/irken und Wesen, eine tiefe Ehrfurcht in besonderen
4c
Kantschriften, 1910. Otto Liebmann 's "Philosophie" Windelband
i \ ll<
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hvor dem grossen Geheimnis, das auf unserem Leben liegt. So
vergass er liber unserer Grbsse nicht unsere Grenze, aber bei
der Grbsse wlederum blieb ihm stets die Grenze gegenwfi-rtig.
... Im Kern seines V/esens war er vomeliralich Stoiker, ein
Stoiker der alten und echten Art, ein in sich gefestigter
Character, der sicher seiner Weg verfolgte, rautig den Kampf
mit der Welt bestand und aus der Kraft des Geistes alien
Anfechtungen llberlegen blieb."
fl Werte der Erinnerung an Otto Liebmann"
,
von R. EtLcken und
B. Bauch.
- d. -,1. vt „
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1To secure a suitable basis
for estimating Liebmann's conception
of God, we devote this part of the
thesis to a discussion of the main
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The theist's conception of a supreme being must
satisfy not only his heart and conscience, but also his
intellect
,
Let us first see whether a unitary world-ground
satisfies the yearnings of the heart. Taking for granted
that we consider the world-ground as being a perfect being -
perfect in love, in justice, in purity, we can, by communing
with him, receive comfort and consolation in all the
troubles that beset us. If there were another perfect being
he would be identically the same as the first perfect being
in thought and in feeling, and we could not regard them as
being otherwise. but identical. Thus we would come to regard
them as being the same. Our heart is satisfied with the
One Perfect, since it is perfection.
Does the intellect demand a unitary or a pluralistic
world -ground? Unreflecting mar; when he looks about him and
sees a great variety of phenomena, would say that a plurality
of causes underlies the plurality of effects. Let us ask
him how law and order exist in the world if there is a pluralis-
tic world-ground? The world-grounds, if they were separate
and individual, could not act in harmony,- if they acted in
harmony, they would be working as one, and then the world-
grounds would be unitary. We know that things interact upon
one another, but is this interaction possible if the world-
grounds are independent? One world-ground might wish things
i)-
'*
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3to interact in one way, and one world-ground might wish them
to interact in another;- if this were the case, we would find
chaos everywhere about us. This is not true, for we know
that, for example, the law of gravity is the same now as it
always has been. Thus the world-grounds cannot be independent
and cannot be working inharmoniously ; they would, therefore be
working as one, and thus they would be unitary.
It is interesting to note what Eliot thinks the God
of future generations will be. He says^ that the new re-
ligion will have a God who will be thoroughly monistic; its
God will be the one infinite force.
John S. Mill says** that the reason monism may be
accepted as the representative of theism in the abstract, is
because it is the only theism which *ban claim for itself any
footing on scientific grounds”.
Polytheism, according to HOffding,*** is a psycho-
logical absurdity; for one divinity would stand in the way
of the other.
* Eliot, "Religion of the Future”
** J. S. Mill, "Three Essays on Religion"
*** H5ffding, "Philosophy of Religion", p. 155.
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4Is it more rational to conceive of God as being
intelligent or unintelligent?
If we conceive of God as being a blind force
without a mind, what does this imply? It implies that no
human beings and no natural phenomena are caused by a being
possessing an intellect. If we look about us and see the
wonderful workings of the laws of nature that are apparent
in the rhythm of the seasons and in the movement of the
stars, shall we attribute them to the workings of a blind
force, or to an intelligent being?
When, for instance, (taking an example from the
world of experience) we see a great work of art, we know it
was not made by some blind force, but by a being possessing
intelligence. Thus, if we see something infinitely greater
than a work of art, for example, the workings of some of the
laws in the physical world, it is logical to ascribe them to
a supremely great intelligence.
Professor Bowne, after discussing the miracle of
order in his "Theism”,* makes a statement which is very per-
tinent to the matter in hand. He writes,- 'Tor the solution
of the problem we have only the two principles of intelli-
gence and non-intelligence, of self-directing reason and
blind necessity. The former ,. offers the only ground of
order, of which experience furnishes any suggestion, ,,, and
Bowne, "Theism”, p,69.
V.
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5the other .. assumes a power which produces the intelligible
and rational without being itself intelligible and rational,"
If we believe that the source of all things is a
blind necessity, the intelligence of our own mind is incom-
prehensible, for an effect cannot be greater than its cause.
Our minds would be greater than their cause, if their cause
were necessity wherein no intelligence exists.
We have the power of choosing between alternatives
and we exercise this power;- since this is true, we are not
controlled by necessity. Does it not seem strange that we
should be greater than, and superior to, the source of our
being, if the source of our being is necessity?
It is interesting to note that J. S, Mill inclines
towards thinking that God is intelligent. He writes*,- "I
think it must be allowed that in the present state of our
knowledge, the adaptions in nature afford a large balance of
probability of creation by intelligence. It is equally cer-
tain that this is no more than a probability."
In regard to the intelligence of God, our intellect
comes forward with its claims. Intelligence, knowledge, is
what our intellect craves for itself,- it does not want to
"see in part". Seeing in part denotes changeability, and the
intellect is satisfied with nothing but permanence. Thus
* J, S. Mill, "Three Essays on Theism"
Q.;
-
. I JI*v r ov; c i j» . 'l f'i ffv C 'i VI
- t
'
l,r -j c j: 'jO . 1 , 6(1 x) nx.lj -r Ix.rx. I'y..vx ’ i
=5 i. nj «Vij i -J-J .. 4.
V '“
•*’ t
’'};b©o:3 i' 'j;' i.rx
gon.u.,0 i'-olx-i . . J "Z C •', 'X •.zis :'
1 1 X D V 1 . . X X y w . 6 'i"-^ eX bX'‘.'i>‘." er. zjj'O
,;.>v : vt Cv .i:A iCOOwcdCf %’v.I -iCOho ' .. :.(,% *3r[.. f • . ,i
n :>?• .ojr.j *• oi.'j -j'lj/oq ai. :. j- ):. io^xuA.^ or
•
O'J j. ‘c vr..':; -it jttOivi. . '.j: bf^XXotii'rtoo





-i\y *; ax 3/ 1; rui' Xo ooxr.'.% 0 lii xi .r.xioff
.r>"TrX .•:I . - * -. o 3 ilt e-iCfi ow Xx:. V.I \>i
1‘- tx.
. "Xs'uM.f: n.t fcoX X.^d'r a'jxi'V-ct
iJTx Iw oo .-.O'a J ri^uox';' o-d y y: vXvXX Cis se *rti.trn Xx 3iij±.i?
'io ooan.rxiff e?.,‘i ;i ii'ioYXii 0 Xv. ‘ Vi- r."^. 1 rf X J iiX) j! i iJ.IO'
-if»C ^LlXn'-'O f2i' -4 f j r.:
** ?• i,










onoxx r.x©ih" 1 0 i
ni- •
,
:»0:- :>;.. t ;“r rrl *1 *.txXo nX.r X' J -r J'l.’.v
Ov' vr* ..-;; ; Hz -(- «».«». .V . n‘??vsx‘‘
rcifi 3
^ V. -4 *- ,*Ai4
•J X. •"I * . Jt*-.? - *# ',•* '* •<0 . ;..
,
„'''X.C ’. cj-XJ'x.xoLf i>
c-i*s \: . o.o/’.or: .* ; '>;;ci;i« on Xwxbjy «’.l v^-ooil nj n 1
'.
•f5 ,X^'‘ ^ ; V’ i
. . . v;? i, 4 .<• - * V k 4 c I :. ... o jxa'.
,
'.
6the intellect posits a permanent knowledge in God. Our
own knowledge cannot be permanent because its limitations
cause it to change,- when we acquire more knowledge our con
cepts necessarily change. If our knowledge should come to
be very near perfection, it would not be in such need of
changing as it was when it was very imperfect. Thus ulti-
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7GOD*S RELATION TO SPACE AKP TliE.
What can a theist believe concerning God*s relation
to space and time? Is God in ^ace and time, that is, is He
conditioned by them as we are? Taking for granted that we
regard God as being omnipresent and unchangeable, is it con-
sistent to believe that He and we are in the same relation to
space and time?
If we did not change from day to day, and people
and things about us did not spring up and flower, only to
wither and die, what little meaning the concept of time would
have for usj Thus it is because we are as we are that time
means so much to us,- our eaperience is temporal.
Y/e do not conceive of God as developing slowly into
what He is now, for if He had changed He could not always have
been perfect, and then there would have been a time when He
would have been an unsatisfactory God. A God who is regarded
as being in the present the same as He w§,s in the past and
will be in the future, would be unconditioned by time as it is
conceived by us.
Let us now concern ourselves with the problem of
seeing whether the omnipresence of God is consistent with His
being conditioned by space.
Let us imagine for a little while that we are beings
who could bring about that which we wished anywhere immediately.
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8If in the same instant we could affect the workings of our
own world and the workings of all the planets, would space,
as ordinary human beings understand it, exist for us super-
normal creatures?
Suppose again that we did not have to resort to
walking or any kind of conveyance to get to a place we wished
to go, but could get there by wishing ouselves there like
those possessors of the magic carpet in the Arabian tale, who,
by sitting on the carpet and naming the place in which they
wanted to be, suddenly were tran^orted there before a leaf
which was falling off a tree reached the ground,- space would
not enter into our experience, and thus would not exist for
us.
If, however, space and time play an important role
in the world, and God is intimately connected with the world,
does that make Him a participant in our space and in our
time? We have seen that God is not conditioned by space and
time as we are. Then He must stand in some other relation
to the world wherein space and time are so important. Space
and time could enter His experience by His contemplation of
those beings who are so constituted that space and time are
the way they must interpret life.
Dr. Bowne has some interesting paragraphs concerning
space and time, which are worthy of notice. He writes*,
-
4c
Bowne, ’’Theism", p. 138
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9”We see ... that the intelligible world is a thought -world,
and exists only in and through thought. It may be mani-
fested under the forms of space and time, but it cannot exist
in ^ace as extra-mental realities, any more than the world
of music, or of literature, or of language.
”We must point out that space and time themselves
are no proper existences apart from mind, and only forms of
experience. They are not real somewhats in which things
exist, or events run off, but only general forms of experience.”
iCant stands pre-eminent among the believers in
the subjectivity of space; his view is that the idea of space
is not empirical in its origin.
*
”Space is nothing inhering
in the nature of things per se, but is merely the subjective
condition of sensibility under which alone external perception
is possible to us.”
Bradley does not regard space and time as something
real, but as appearance. Concerning them he says*^- ”The
object of this chapter is far from being an attempt to discuss
fully the nature of space and time. It will content itself
with stating our main justification for regarding them as ap-
pearances.”
* Baldwin, ’’Dictionary of Philosophy and Psychology” II, p.563
** Bradley, "Appearance and Reality”
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GOD MD ETHICS.
The problem of God's relation to evil is one which
has given rise to many theories. God, it is argued, must be
regarded as being perfectly holy; yet, since evil is present
in the world and God is responsible for everything in the
world, there must be some sort of relation between the two.
It has been said that God is not responsible for the evil,
but the devil caused it all against God’s wish. If this were
true, then God would not be omnipotent,- a being would be
doing that over which God had no control. Others say that
God is responsible for the evil, and, since He is. He Himself
must be evil. Then there are some people who assert that
evil does not exist in the world,- we simply imagine that it
exists.
Let us see if there is a way of bringing evil into
harmony with God’s nature without impeaching the validity of
God's holiness.
Has evil any redeeming virtue? Are the results as
bad as the thing itself? Let us imagine for a little while
this world with all evil eliminated from it. People would
then follow any impulse with impunity, for they would know
that no evil could arise from whatever they did. The result
of all choices would be good, of course not equally good, but
yet not bad. The impetus to do the right thing would not be
strong enou^ to cause the person of average will-power to do
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right. Our whole moral nature, which is so constituted that
it does not develop without struggles against evil, would never
become strong.
This same idlea is expressed by a representative of
that race to whom extraordinary spiritual insight was given.
In the beautiful parable of the Book of John we read, "Every
branch in me that beareth not fruit he taketh away, and every
branch in me that beareth fruit he purgeth it that it may
bring forth more fruit." Here in a few words is given a
solution of the problem which concerns itself with the reason
why God allows those things which seem evil to us to exist,
Nowhere is there a more sublime interpretation of good arising
from evil given.
Fraser has some interesting remarks to make concern-
ing this same subject. He believes that if we did not have
faith in a "perfectly ,. good Power", our life would be one of
confusion. The universe, he says, must be treated as a
"morally trustworthy reality, and it must be the manifestation
of a perfectly good and omnipotent power".
He expresses v\3iat he means so lucidly that I shall
let him speak for himself. He writes*,- "Somehow, persons on
this planet are not as they ou^t to be. Experience shows the
v/orld to be 'in a very strange state', Butler somewhere says,-
and it does not appear that it ever was in a perfect state or
Fraser, "Philosophy of Theism", II, p,144.
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that mankind will ever become perfectly good. How, then, can
the supposed Supreme Power be infinitely good, when the con-
tinuous evolution of things and persons, in which the character
of that Power is revealed to us, contains so much that is evil?
A person’s character is judged of by his actions: the actions
of the Person that is operative in the experienced universe
seem not to consist with perfection, ...”
The relation between God and evil Fraser elucidates
in the next chapter. He says’*',- "The question why God per-
mits moral evil, since its existence must be opposed to perfect
moral and providential order, seems to involve an unproved
assumption. It tacitly assumes that a necessitated absence
of evil must be in itself good, or alone good, so that impos-
sibility of its ever making its appearance is consistent with
the moral ideal of the universe. Y/hat ought not to exist, it
is supposed, cannot anywhere, or in any degree, co-exist with
omnipotent goodness. But has this ominous dogma ever been
shown to be a necessity in reason? .,, Cosmical trust in ex-
perience seems absolutely inconsistent with a radically untrust-
worthy universe.
"But it may turn out after all that the root -question
here is - Whether it is morally necessary that the universe in
which the Supreme Power is revealed should be a universe of non-
moral things, to the exclusion of individual persons, who as
Fraser, "Philosophy of Theism", p.l74.
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moral beings must be able to make themselves immoral? Must
not the perfect ideal include the existence of persons - with
the consequently implied possibility of their making them-




’’May it not be, then, that the perfect ideal, or
what ought to exist according to the infinitely true and
good ’intellectual system of the universe', includes the pos-
sibility of the entrance into existence and the continuance
in existence of that which ought not to exist and which does
not exist by an absolute necessity, but only in and through
the free will of finite personal agents? As moral beings,
finite persons are free to originate voluntary acts that are
bad or undivine, as well as acts in harmony with the divine
moral order; acts, that is to say, of which they are themselves
the creators, or absolutely originating causes,- if they must
be held morally responsible for the acts coming into existence.
Does not a necessitated absence of sin and sorrow mean
the necessary non-existence of persons and the existence of
unconscious things only, or at most, of things that might be
called conscious automatons, but not properly persons?”
Thus Professor Fraser cannot conceive of man who has
a free will as a being who cannot do good or evil as he chooses -
he who does right by necessity is not a free moral agent,- there
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Much of the evil that is in the world could have
been avoided through right choices. I heartily agree with
Professor Bowne,* when he says that much human sin could
be eliminated if man only wished to be rid of it, and de-
termined to crush out all wickedness and folly from this
world.
Bowne, "Theism”,- 'Ethics and the Absolute*
-.M -
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LIEBMANU’S COUCEPTIOU OP A PHEUOMEUOU.
According to Liebmann's theory, things themselves
do not appear to us, but our representations of these things.
Different sensations have no resemblance to the outer world,
but arise in our sensibility. All qualitative things in
the outer world are phenomena. By a phenomenon, Liebmann
means such an existence which has no transcendent reality,
but only relative reality and exists only for our intelli-
gence.
Liebmann agrees with Berkeley concerning the
ideality of space and matter. Berkeley states that space
and matter are in intellect, not extra-mentem,- he denies
absolute space.
Liebmann also quotes Kant as denying the transcen-
dent reality of space, Kant's own words are^i- "Dass man
unbeschadet der wirklichen Existenz ftusseren Dinge, von
einer Menge Pr&dicate sagen kSnne; sie gehSren nicht zu
i diesen Dingen an sich selbst, sondern nur zu ihren Erschein-
ungen, und hhtten ausser unsrer Vorstellung keine eigne Exis-
tenz, ist etwas was schon lange vor Locke's Zeiten am meisten
aber nach dieser allgemein angenommen und zugestanden ist.
) Dahin gehbren die V/hrme, die Parbe, der Geschmack, u.s.w.
Lass ich noch Uber diese ttberaus wichtigen Ursachen die
*
"Prolegomena" 513, Anm, 2.
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llbrigen ^ualitftten der Kftrper die man primaris nennt, den
Ort und ttberhaupt den Raum mit allem, was ihm anh^ngig ist
(Undurchdringlichkeit Oder Materialit&t, Gestalt, u.s.w.
)
auch mit zu blossen Erscheinungen zfthle, dawider kann man
nicht den mindesten Grand der Unzulfi-ssigkeit anflihren
u.s.w."
According to Liebmann, the ^ace which we see and
eveiy thing that is in it, is nothing absolutely real, nothing,
extra mentem, but a phenomenon within our sense consciousness.
Liebmann believes’*' that the space residuum wherein
our intelligence constructs its empirical world of appearances
is the pure space of geometry. This pure space seems to be
the way that every intelligence, homogeneous with our own, con-
ceives of space. Liebmann points out that we are not sure,
that the three corollaries of space,- length, breadth and
thickness, that we assume of space, exist in reality. There
is a possibility that a world of more than three dimensions
exists outside of our consciousness.
The results of Liebmann* s discussion concerning
space areas follows:- (1) the idea of space which our sensa-
tion offers us is nothing absolutely real, but is dependent
upon the organization of our intelligence; (2) the pure
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not know whether the transcendental arrangement of the real
world which lies without our consciousness agrees with our
idea of space or not; (4) we can say that we look at things
in just such a way as every intelligence that is homogeneous
with ours regards them.
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SUBJECTIVE, OBJI*:CTIVK AWB ABSOLUTE TIj®.
Let us consider \\ihat Llebmann thinks concerning
time. He states that there is a general opinion current
that empirical time must be divided into a subjective time,
whose celerity is vjirlable, and an objective time, whose
celerity is constant. Objective time he considers as
existing for us only in the shape of a rov/ of movements
which are equally large and move with a constant rapidity.
Subjective, psychological time differentiates
itself from objective time. Subjective time cannot be
regarded as being absolute, because it is subjected to the
greatest irregularities and fluctuations; then it can never
be conceived of as being the regulator of objective time.
Our thoughts sometimes move more quickly and sometimes less
quickly. In moments of great intellectual activity, ideas
of manifold content chase one another and bring objects of
^ the most heterogeneous kind before our mind. When one con-
siders what a difference there is in individual time compre-
hension of one person in one hour, then the conclusion must
be reached that it is different in beings of different or-
l
ganlzations; for example, man and the fly whose life lasts
a day.
If, according to Liebmann, one conceives of an
:' %* r '



























’ ' ' '] • yf», . *^' w
^hMm^k-' '’^;' ^C^,: »^:uj»- :>iii
TiSi's^fr4.fc^o





,. f . . . , 'W’'
A
’
^;' ^ «j#,. ^
4tsO rfil

























iflr ' , H








^45' g$ f 4»,|?
L ji‘y<'*4' '% ' 'i.' ’^ftlPf® .i-iu. , '”. ^ • • '*''
‘ ^y • ••« ^ ?c yv..^/ AC "tjAk. A« -fl • • • <»>< * • —
l>k\'
’ '#n*'Y ''• ah ' ’^Vh * , . «p ' ^ ^
- 19
unending, absolute, omnipresent World Intelligence, of which
the Psalmist says, ”A thousand years in thy sight are but as
one day”, then all ^ecific and individual differences of
time comprehension fall away in this intelligence, A retard-
ing and an acceleration of perception are, on account of their
relativity, no bounds for this absolute Reason; it looks
^ through the past, the present and the future. The world-
process in its genesis and development would lie open at one
time before the absolute intelligence. To us, on the other
hand, because we are intellectually limited and have only an
ephemeral existence, the world -process appears only in a
fragmentary manner and in uninterrupted succession.
For the World Intelligence, there is no flow, no
succession, but an everlasting present.
”Pann ist Vergangenheit bestftndig.
Pas fflinftige voraus lebendig.
Per Augenblick ist Ewigkeit,”
Thus, it is doubtful whether time, that is, the
I succession in time, may be regarded as imminent or transcen-
dent^ an intellectual conception, or metaphysical form-
existence.
Eewton's idea of "absolute time" Liebmann regards
as existing only in the idea as a mathematical thought. In
this sense "absolute time" is only a theoretical fiction.
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lows*:- "Abstahirt man vom materiellen und geistigen, also
von allem Geschehen, folglich von der subjectiven und objec-
tiven Zeit, so fftllt Jedwede Succession hinweg. Sucht man
den empirischen Schleier der Zeit zu hliften ... urn sie
selber an sich, sozusagen in ihrer klassischsr Hachtheit zu
belauschen, so blickt unser menschliches Auge wenigstens in
ein absolutes Vacuum Oder Pluss ohne Bewegung; nichts,
nichts Reales zum mindesten bleibt dann iibrig,”
>
•
"Analysis der Wirklichkei t"
,
p.lll.
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In his chapter on "Aphorismen zur Zosmogonie"
,
Liebmann points out that there is no contradiction in saying
that that wo rid -pro cess which develops under laws of causal
necessity develops according to the plan of a primeval intel-
ligence, In Liebmann 's view, a world-development v/hich
takes place according to laws shows the superiority of the
absolute World-Intelligence; for he considers that he who
accomplishes much with simple means is superior to him who
accomplishes little with great means.
Liebmann does not believe that physics is the
chief opponent of teleology, but that the greatest danger
that menaces it lies in ethics.
He does not think that one can believe that God is
good and at the same time believe that He allows destruction
of cities and great catastrophes. If we think there is a
God, he argues, then we must regard him as being infallible,
but to our reason and to our heart He does not appear so,
and that is where the great antinomy lies.*
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UIJITY.
Liebmann points out that there must be some truth
in the idea of the unity of the universe, since this idea has
appeared in different ages and in some of the greatest systems
of philosophy. There seems to be something in the arrange-
ment of things and in the nature of man that is a foreboding
of a great truth.
He examines the idea in the light of modern science.
When the law and order of nature is witnessed, the question
arises,- Have these things a ground?
When La Place arrives at the conclusion that, since
forty-three movements in our system of planets are homogeneous,
it could be wagered four billion against one that this homo-
geneity is not a work of chance but that they all were the
work of one ground of things, Liebmann is convinced that if
La Place arrives at such a result, a conclusion may be reached
concerning the universal homogeneity of everything that happens.
Does it seem more probable that this is the result of chance
or of a common ground of things? In Liebmann *s view, the
probability of its being the outcome of chance is = 1, the
probability of its ensuing from a common ground is 1 *
The inference he draws concerning a unitary ground
of nature is as follows:- the idea of a unitary ground remains
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In Liebmann’s opinion, man is a combination of devil
and angel,- some men are developed in one extreme, some in the
other; yet he thinks that no man is wholly devil or wholly
angel. Man thus has great possibilities for good and evil
within himself. He has two natures, and consequently his life
must be a life of continual warfare.
He points out t}iat if men believe that there is some-
thing within them that, unbribed by every conceivable regard
for utility or harrafulness, stands as judge over their own or
other men*s intentions, then they acknowledge the existence of
a moral judgment. Men know from this voice within them what
is right for them to do, and if every man did that vdiich he be-
lieved to be his duty, Liebmaun believes matters would be in a
much better state here on earth.
A perfect moral law, he asserts, has not yet been
discovered; the moral law of the Sermon on the Mount, which
commands us to love every living thing, lacks ^ V" o £• I CV-.
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The theist’s idea of God's relation to space may
be summed up as follows:- God cannot be conditioned by any-
thing spatial, otherwise He is not an absolute being who is
omnipresent. By omnipresence I mean an ability to be in
any place as soon as one wishes it without any kind of inter
vening hindrance. We, for instance, cannot be in Asia with
out traversing an imnense distance; if we could be there
without any hindrance whatsoever, simply by willing it, the
distance that Asia is from the point where we happen to be
would mean nothing to us,- this space would really not exist
for us.
Concerning Liebmann's idea of space, we may say
that he believes the idea of space which our sensations
offer us is nothing absolutely real, but it is dependent on
the organization of our intelligence. If he believes in a
Supreme Being, then the organization of the intelligence of
this Being must necessarily be more perfect than ours ; thus
His idea of space will be different from ours, Liebmann
does not state, however, how the Supreme Being's spatial
idea will differ from ours.
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LIEBMMN'S COKCLUSIOKS CONCERUIUG Tim.
Liebmann*s oonception of time corresponds with a
theistical conception of time; he claims that the space which
we see from our body up to the heavens is nothing absolutely
real, extra mentem, but is a phenomenon within our conscious-
ness, The theistic conclusion is identically the same as
his conclusion; thus, if he believes a God exists, he con-
ceives of this God as not being conditioned by time. He does
not believe that an absolute time exists; concerning this he
says that it cannot be regarded as absolute becuase it is
subject to the greatest irregularity and fluctuation.
Concerning God*s relation to time, he says*,-
"Denkt man sich jene unendliche, absolute, allgegenwhrtige
THeltintelligenz der Gottheit, von welcher der Psalmist sagt -
*Vor Dir sind tausend Jahre wie ein Tag*
,
alle specifischen
und individuellen der Zeitauffassung fallen in dieser Intel-
ligenz hinweg ••• sie durchschaut und iiberblickt aller Ver-
gangenheit, Gegenwart und Zukunft zugleich sammtliche
specifische Bornirtheiten subjectiven Zeitauffassung,- was
w&re fhr sie iiberhaupt Zeit?"
*
"Anal, der Wirk.", p.lOE.
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Does Li eb maim regard the Supreme Being as personal?
It is first of all necessary to decide upon a definition of
personality;- Professor Bowne’s definition is very satisfactory.
He says,- ’’Personality is absolute knowledge and an absolute
self-possession."
Liebmann write^,- "Legt man also eine absolute Welt-
intelligenz hypothetisch zu Grunde, fiir welche der fluxus
temporis nicht, wie filr uns, als Krkenntnissgrenze existiert,
und welches zweitens das System aller Haturgesetze in dessen
logischen Zusammenhang , . als logisch gekleidete Totalitat
offen zu Tage liegt, dann wird dieser Intelligenz wirklich
der ganze fdr uns unendlichen Raum verzettelte und in der
unendlicher Zeit distrahirte Weltprocess bis in seine
minutibsesten Einzelheiten hinein als zeitlose Weltlogik sub
specie aeternitalis gegeben sein."
Liebmann does not venture to say that there ±3 an
Absolute Intelligence, but he says if one does exist, for
whom the flow of time is no boundary of knowledge and who
sees the system of natural law in its logical connection, then
this Intelligence will know the smallest details of the world-
process. Thus his "Intelligence" which may exist, will have,
if it does exist, complete knowledge of all things. According
to our definition of personality, Liebmann's God would be per-
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DOES LIEBMAM CONSIDER GOD TO BE INTELLIGENT?
It has been concluded that a theist cannot conceive
of God as being otherwise than intelligent (see pages 14 to
17 of this thesis). Let us see whether Liebmann believes
that there can be an intelligent God. Concerning the abso-
lute Intelligence, he writes*,- "Legt man eine absolute Welt-
intelligenz hypothetisch zu Grunde fttr welcher erstens der
fluxus temporis nicht wie fUr uns als Erkenntnissgrenze
existiert, und welcher zweitens das System aller Naturgesetze,
in dessen logischen Lusammenhang schon die menschliche Theorie,
hier und da, als logisch gekleidete Totalit&t offen zu Tage
liegt, dann wird diese Intelligenz wirklich der ganze ... Y/elt-




Prom this passage we see that if Liebmann posits a
Supreme Being, this Being will have an absolute intelligence, -
it will even be acquainted with the smallest details of the
world. Yet we cannot say Liebmann believes that there is an
Absolute Intelligence, for he makes no definite statement
about it; he gives only his idea of what the characteristics
of the Absolute Intelligence would be if it existed.
Liebmann does not think that there is a contradic-
tion implied in saying that the world proceeds according to
the plan of an Absolute Intelligence and also that it proceeds
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according to causal necessity. His own words are,- '^s
ist sohlechterdings kein Widerspruch wenn man eten denselben
Weltprocess der sich mit causaler Hotwendigkeit in der 2eit
abwickelt, sich nach dem Plane einer Unintelligenz abv/ickeln
Iftsst; einer Unintelligenz, von welcher die Haturkrhfte und
Gesetze gerade so statuirt sind, dass eben diese V/eltprocess
sich vollziehen muss, ... gerade hinaus wttrde ja dann die
unfassbare Genialitht und unendliche Ueberlegenheit jener
absoluten Weltintelligenz hervorgehen. Henn wer ist der
Ueberlegene? Her, welcher mit einfachen Mitteln viel, Oder
der, welcher mit vielen Mitteln wenig erreicht?”
From these two statements we can draw the conclu-
sion that Liebmann, if he assumes a God to exist, cannot
conceive Him otherwise than an intelligent being, and a
being of the greatest intelligence; and also that he believes
that the cosmic process, even if it proceeds according to
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What does Liebmann Think Concerning the Metaphysical
Attributes of God?
Liebmaim conceives of the world-ground as being a
unity
.
He says in his chapter on the "Einheit der Hatur",-
"Hie Idee eines einheitlichen Haturgrundes steht unerschlittert
da als ein adSquater Grenzbegriff
,
welcher freilich inhalts -
hier erscheint und daher - Speculationen offensten Spielraum
gew&hrt." If he conceives of the world-ground as being
identical with God, then he regards God as a unity. The
theist thinks of God as a unitary being, for only this concep-
tion satisfies his mind, which is a unity. Professor Bowne
says,- ”God must be uncompounded, indivisible and without
distinction of parts", and further, "there can only be one
such fundamental existence",
Thomas Hill states his opinion in the following
words*;- "The most profound emotions of the sublime are always
called out, as Goddard has shown, by a sudden perception of
the vast field accessible to us, and never by the perception
that a field is wholly inaccessible. Thus with the sublime
attributes of the Deity; the more profound our knowledge of
the rational intelligible order of the universe, the higher
will be our amazement at His boundless reach of thought; the
more full our appreciation of the beneficence of his work, the
deeper will be our gratitude for his Ineffable goodness; and
*
"The natural Sources of Theology" - 'Foundations of Theology
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the clearer our conception of the moral order of the universe
and of the righteousness of its compensations, the lowlier
will be our adoration of His holiness.
"When these emotions of adoring gratitude and wonder
and praise are fully aroused in the soul, they give, without
conscious inference on our part, a certainty to our knowledge
of God, such as is given by our social instincts to the know-
ledge of man; and we are ri^t in saying, ’I know whom I have
believed'. It is incredible that the soul should have these
sentiments of adoration and gratitude and love planted so
deep within it, and that there should be no object to which
they cling. The faith in the living God, which the soul
aroused in its deepest religious nature feels, is well de-
scribed by Herbert Spencer, in peaking of Faith in a first
cause, as a belief having a higher warrant than any other be-
lief whatever, the consciousness of which cannot be suppressed,
without suppressing consciousness itself."
"The adaptation of the world to this process of
development, and to the creatures in each stage of the develop-*
ment; and the adaptation of the primal laws of nature, to pro-
duce such an orderly, intelligible development, would still
force us to ascribe it to an intelligence of infinite wisdom
and power as its source," *
*
"natural Sources of Theology", Thomas Hill, p.l99.
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"Moreover, we find the Intellect striving incessantly
after the infinite; pushing its inquiries into the past and
coining eternities. ... The intellect refuses to find any here
or now, ,,, Here has no limits,- now has no duration, ,,. The
intellect, thus refusing to be limited in thou^t, cannot be-
lieve itself limited in duration,- its dwelling-place is. in
eternity, it asserts its own immortal and divine nature; yet
it is humbled in the consciousness of its ignorance, and even
with the vaguest recognition of the presence of thought in
the universe, perceives that that thou^t infinitely transcends
in wisdom all human powers. Thus the first survey of the
intellectual process discloses new testimony to the attributes
of the Deity ,- He is all-wise as well as Almi^ty." *
"The heart so strong in love toward others, has also
an inextinguishable desire for love in return. ,., All its
gratitudes, bearing upon hopes and joys and sorrows, flooding
every inlet of our being, and daily renewing our whole life
with their motions, are perpetual witnesses of the great
centre of attraction, the Author and Inspirer of all forces.”
The natural Sources of Theology”
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ETHICS, MD ITS RELATION TO GOD.
God, in order to satisfy the theist, must be a moral
being of the highest order.
It would be senseless for us to blame God for many
of our sorrows, because they are so frequently the result of
wrong choices. Since we make the decisions and not God, why
should we throw the blame on Him for the unhappiness that comes
to us as a result of these choices? The theist blames the
wrong choices of humanity for much of the evil in the v/orld.
Liebmann says that if everyone followed the dictates
of his conscience, life would be much better than it is. He
puts it thus’*',- "Richteten sich alle immer darnach (referring
to our conscience), es stiinde besser auf diesem ErdballJ” He
thus infers that man is to blame for many evils that exist in
the world.
Liebmann does not go into the question of the appar-
ent inconsistency between the ideas of evil and the ideas we
hold of God's nature, to any extent. He mentions* the fate
of Sodom and Gomorrah, and says,- "Wo bleibt hier die Moral"*.,
He proceeds,- "Hier, hier steckt die wahre, die schwere, die
bittre Antinomiei Gottheit, Weltseele, Hatura,naturans,- sie
muss wenn tiberhaupt, dann infallibel gedacht werden, ja als
das einzig Infallible. Und sie ist es nicht; fttr unser Ver-
stand ftir unser Herz ist sie es nicht I"
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Liebmann simply takes the facts of evil and God, looks
at them superficially, and casts them aside. He does not try
to account for evil,- he notices that it apparently cannot at
first ^ance be reconciled with his idea of what God should be,
and therefore he does not try to explain one by the other. He
thinks that if there is a God, he must be regarded as infallible,
-
yet for our intellect and for our hearts. He is not infallible,
he says.
Thus Liebmann believes that if there is a God who
manifests Himself in the workings of nature, the idea we get of
God throu^ nature cannot agree with our Ideal of God, (Lieb-
mann does not make the statement that he believes in God,- he
would not make so positive a statement about anything that in
any way transcends human reason. ) His God, if he believed in
one, would not be a satisfactory God; for, as he says, it would
not satisfy the longings of our intellect and heart. This kind
of God would be worse tlian none, for He would cause us to be-
lieve in contradictions; i.e.. His own intrinsic goodness and
his malignant manifestations in nature. If God is not a sure
foundation, how can we have faith in the stability of anything?
nothing in all the world would have worth or value for us if
our ideal were contradictory. Life would not be worth living
if we believed that God as He manifests Himself to us would not
be satisfactoiy to our intellect and emotions. How could we
reverence such a God?
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Just here Liebmann's hypothetical Supreme Being
falls short of being a theistic conception. By a theistic
conception, I mean one that satisfies the longings of the
intellect, the heart and our moral nature.
Professor Bowne thinks that experience tells quite
a different story from vdiat Otto Liebmann thinks it tells.
Professor Bowne 's conclusion is this’*';- "The net result of
human experience is faith in the moral goodness of God. The
problem is not abstract and academic, but concrete and histori
cal. This faith, with all that it implies, will remain until
human nature changes, or experience enters into a contradic-
tory phase. The facts, logically and abstractly considered,
neither compel nor forbid this faith. They permit it and to
some extent illustrate it; and the mind, with that faith in
the perfect, vdiich underlies all its operations, refuses to
stop short of the perfect,”
Professor Fraser gives his idea of the moral trust-
worthiness of the "final principle of existence” in the fol-
lowing words
’’'t- ”The eternal divine gospel that God is love
may be taken as another expression for that perfect moral
trustworthiness of the final principle of existence, which has
been presented in this lecture as the essential principle of
theistic faith, and the infallible fountain of all human inter
* Bowne, "Theism", p,286.
** Fraser, "Philosophy of Theism" II, p,34.
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course, throu^ experience and its rational implicates, with the
Power that is universally manifested - quern nosse vivere.”
Liebmann ought to have seen that, for example, the
bloody hecatombs he mentions as having been offered up to a
divinity*
,
were a resiilt of man's misuse of his freedom. Man,
in order to be free, must be able to be immoral as well as
moral. Fraser makes this pertinent remark concerning divinely
necessitated goodness ,- "A divinely necessitated moral good-
ness in individual persons, but one which destroys responsi-
bility and therefore personality itself, is in necessary con-
tradiction with personality."
Liebmann does not seem to realize, either, that our
intellect since it is finite cannot give us a perfect idea of
God's workings,- our knowledge of Him is very limited. Faith,
Liebmann does not consider at all. Concerning our knowledge
of God, Fraser makes these remarks***,- "The unique character
of man's highest possible knowledge of God, or of the final
meaning of the universe in which reason becomes moral faith,
may have been in Bacon's view when he warns us that 'perfec-
tion or completeness in divinity is not to be sou^t. For he
that will reduce a knowledge into an art (or science) will




"Philosophy of Theism", II, p.l85.
***
"Philosophy of Theism", p,E91.
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be left abrupt. As the apostle saith,- ”we know in part”; and
to have the form of a total (as science requires) where there
is but matter for a part, cannot be without supplies by suppo-
sition and presumption.* It is man*s constant need, in physi-
cal as in religious science, for what Bacon calls 'supplies by
supposition and presumption* that at last makes all human know-
ledge of real existence a faith or trust, rather than a perfect
rational insight; so that faith or trust is man's highest form
of reason, alike at last in natural and in supernatural science.
We cannot be absolutely certain about a great many
things,- some things have to be taken on faith. Liebmann, how-
ever, will take nothing on faith,- where the limits of human
knowledge and reason are, there he stops. Rudolph Eucken says
concerning this characteristic of Liebmann* s*,- "Als kritische
Lenker war er vornehmlich bestrebt, scharf und klar die Grenze
zu Ziehen zv/ischen dem was unserem Erkennen zugS-nglich und dem
was ihm verschlassen ist, die Bedingungen genau zu ermitteln
unter denen echtes Wissen mbglish ist."
James thinks there are many important things in life
which we cannot be certain about. He quotes^^Eitz James
Stephen concerning our conception of ourselves and of the
world; he says***,- "What do you think of yourself? What do





** James, "The Will to Believe", p.31.
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must all deal as it seems good to them. They are riddles of
the Sphinx, and in some way or other we must deal vdth them.
In all important transactions of life we have to take a leap
in the dark , . , whatever choice we make
.
we make it at our
peril
. If a man chooses to tum his tack altogether on God
and the future, no one can prevent him, no one can shov/ teyond
reasonable doubt that he is mistaken. If a man thinks other-
wise and acts as he thinks, I do not see that anyone can prove
that he is mistaken. Each must act as he thinks best; and if
he is wrong, so much the worse for him, V/e stand on a moun-
tain pass in the midst of whirling snow and blinding mist,
through vihich we get glimpses nov; and then of paths which may
be deceptive. If we stand still, we shall be frozen to death.
If we take the wrong road, we shall be dashed to pieces. We
do not certainly know whether there is any right one. Yi'hat
must we do? 3e strong and of a good couragei Act for the
best, hope for the best, and take what comes, ... If death ends
all, we cannot meet death better.”
Liebmann draws no conclusions from the moral law we
have within us. He simply writes*,- ”Zweierlei bleibt staunens-
wert, verehningswUrdig, heilig, der gestirnte Himmel fiber uns
und das moralische Gesetz in uns,” The moral law does not mean
enough to him; he recognizes its existence and wonders at it,-
there he stops. He is not consistent; for if he drew conclu-
nAnal, der V/irk.”, p.556
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sions from the workings of a divine power in nature, he ought
also to draw conclusions from the moral law within us.
Ward argues thus* concerning the moral law;- ’’But
there are further facts of human nature to which F. Hewman
conclusively appeals as shov;ing how universal and how un-
^
deniably intuitive is man’s conviction, that acts morally
evil are offenses against a Supreme Ruler. We will remind
our readers, indeed, of what we have already said concerning
F. Rewman’s use of the word ’conscience’ (’Conscience always
involves the recognition of a living object towards which it
is directed. Inanimate things cannot stir our affections;
these are correlative with persons. If, as is the case, we
feel responsibilities, are ashamed, are frightened at trans-
gressing the voice of conscience, this implies that there is
One to whom we are responsible, before whom we are ashamed,
whose claim upon us we fear.’)
”We affirm, then, as an axiom, that all acts morally
evil are prohibited by some living person external to the
agent; and we affirm as an obvious inference that this person
is the Supreme legislator of the Universe.
”We may sufficiently sum up what we have now main-
^
tained in three propositions: (l) the idea ’morally good* or
’morally evil’ is simple and incapable of analysis; (2) there
are various human acts self-evidently known to be morally evil;
Ward, ”Bhilosophy of Theism" ,[,p, 93.
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(3) such acts are further known to he prohibited by a Supreme
Ruler of the Universe."
Iffard's idea concerning the moral law is almost identi-
cal with Kant’s. Kant’s opinion as to viiat the moral law means
to us he expresses in the follov/ing words*:- "That we, mankind,
are by the moral law called to a good lifej that by the inex-
tinguishable reference felt toward this behest, and engraven
upon our soul, we bear within a promise, leading us to trust
this good spirit, and to hope that somehow or other we may satis
fy this demand; and lastly, that from combining this expectation
with the stern edict, we must constantly examine ourselves, as
were we legally summoned to account;- these are points alike
strenuously inculcated by Reason, Heart and Conscience. ..."
Liebmann does not think that a perfect moral law has
yet been revealed to us. He writes**,- "Vielleicht gibt es
auch eine ihren Inhalt nach aller beste Moral, welcher sich
die ganze Menschheit mehr und mehr annSlhren sollte; bis Jetzt
scheint sie noch nicht entdeckt zu sein. Die Moral der Berg-
predigt, der vollendeten Humanitht, welche uns gebietet jenes
Geftihl der Liebe .. aufzudehnen auf all lebenden Wesen es
fehlt ihr die C\ vA 3p £ IQc-.
If by the word " Liebmann means what is
generally meant by this word,- "courage" or "manliness", he is
* Kant, "Religion", p.l93.
**
"Anal, der Wirk.", p.642.
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mistaken that the Sermon on the Mount does not advocate it.
The definition of courage which is generally accepted is this,
I think,- courage is the quality of mind which ennables men to
meet dangers and difficulties with firmness. In the Sermon
on the Mount, we have these words*,- "Blessed are they which
are persecuted for ri^teousness ' sake; for theirs is the
kingdom of heaven.” Surely courage is necessary if one is
persecuted for upholding the ri^t cause. In my estimation
it takes more courage to be persecuted for doing what one con-
siders just and ri^t, and not to strike back when one is
struck for fear of harming the cause, than it does to stand
up and fight for one's rights, when one may be jeopardizing
greater things. What can be more sublime, and courageous in
the highest degree than the spirit inculcated by Christ's
command**,- "But I say unto you. Love your enemies, bless them
that curse you, do good to them that hate you, and pray for
them that despitefully use you and persecute you."
I
* Matthew V, 10.
** Matthew Y, 44.
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The Inferences we can draw from the moral law V/ard
states in the words of tw'o men,- F. Liheratore and F. iCLeutgen.
’“"’Similarly, F. Liberators, vdiom we have seen so firmly opposing
the notion that tine word wrong means *piohibited by God*, never-
theless uses such language as this; 'Natural reason itself', he
says, 'in discovering actions as suitable or repugnant to human
nature, places before us a Divine Prohibition or command' . (n, 79
)
This dictate of (moral) reason is so perceived by man with a
certain internal auscultation (audltu quodam interno) that he
feels himself truly bound by a certain command, ... To which
voice interiorly commanding, if any man refuse obedience, he is
so pierced by the stings 'of conscience' as to expect some
penalty from some Supreme Authority (p,80). In moral judgments
'there is always involved at least the obscure and indistinct
perception of some hidden power, which, objectively considered,
is no other than God* (n,73). So again, F. Zleutgen; 'God
makes Himself felt within us by His Moral Law, as an August
Power, to which we are subject',"
4:
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Vifherever Liebraann mentions God, he mentions Him as a
hypothesis; for example*- "... wenn man eine schrankenlose In-
telllgenz annimmt"
;
or** "legt man also eine absolute Weltintel-
llgenz hypothetisch zu Grunde,.."; or*** Gottheit ... sie
muss, wenn ttberhaupt, daim infallibel gedacht werden.,"; or****
"Denkt man sich jene unendliche, absolute, allgegenwhrtige V/elt-
intelligenz der Gottheit...", A little less hypothetical than
the above quoted statements of Liebmann is this one*****,- "Es
1st aber schlechterdings kein Widerspruch, wenn man eben den-
selben T/eltprocess
,
der sich mit causaler Hotwendigkeit in der
Zeit abwickelt, sich nach dem Plane einer Unintelligenz ab-
wickeln l&sst."
Liebmann will not commit himself,- he will not say,-
"There is a God", All that can be said concerning his concep-
tion of God is that if Liebmann believes in a Supreme Being, He
is of such a nature as I have sought to show Liebmann would con-
ceive Him, if he believed God to exist.
"Anal, der Wirk.", p.£01.
n tT It p.£05.
*** 11 tt p.39£.
H It n p.lO£.
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